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“These dead have given names to all beings, the beings in the
air, on the earth and in the water. They have weighed and counted
things. They have counted so and so many horses, cows, sheep,
trees, segments of land, and springs; they said, this is good for
this purpose, and that is good for that one. What did they do
with the admirable tree? What happened to the sacred frog?
Did they see his golden eye? Where is the atonement for the
7,777 cattle whose blood they spilled, whose flesh they consumed?
Did they do penance for the sacred ore that they dug up from
the belly of the earth? No, they named, weighed, numbered, and
apportioned all things. They did whatever pleased them. And
what did they do! You saw the powerful—but this is precisely
how they gave power to things unknowingly. Yet the time has
come when things speak. The piece of flesh says: how many men?
The piece of ore says, how many men? The ship says, how many
men? The coal says, how many men? The house says: how many
men? And things rise and number and weigh and apportion and
devour millions of men. »

“Your hand grasped the earth and tore off the halo and weighed
and numbered the bones of things. Is not the one and only,
simpleminded God pulled down and thrown onto a heap, the
massed seeming of separate things dead and living? Yes, this
God taught you to weigh and number bones. But the month of
this God is drawing to a close. A new month stands at the door.
Therefore everything had to be as it is, and hence everything must
become different.

“This is no polytheism that I have made up! But many Gods
who powerfully raise their voices and tear humanity to bloody
pieces. So and so many men, weighed, numbered, apportioned,
hacked, and devoured. Therefore I speak of many Gods as I speak
of many things, since I know them. Why do I call them Gods?
For the sake of their superiority. Do you know about this superior
strength? Now is the time when you can learn.

“These dead laugh at my foolishness. But would they have raised
a murderous hand against their brothers if they had atoned for
the ox with the velvet eyes? If they had done penance for the
shiny ore? If they had worshiped the holy trees?™ If they had
made peace with the soul of the golden-eyed frog> What say
things dead and living> Who is greater, man or the Gods? Truly,
this sun has become a moon and no new sun has arisen from the
contractions of the last hour of the night.”

And when he had finished these words, ®IAHMON bent down
to the earth, kissed it, and said, “Mother, may your son be strong.”
Then he stood, looked up at the heavens, and said, “How dark is
your place of the new light.” Then he disappeared.

{10} When the following night came, the dead approached
noisily, pushing and shoving; they were scoffing and exclaimed,
“Teach us, fool, about the church and holy communion.”

But ®IAHMON stepped before them, and began to speak:™
(and this is the fifth sermon to the dead):

“The world of the Gods is made manifest in spirituality and
in sexuality. The celestial ones appear in spirituality, the earthly
in sexuality :

“Spirituality conceives and embraces. It is womanlike and
therefore we call it MATER cOELEsTIS,™ the celestial mother.
Sexuality engenders and creates. It is manlike, and therefore we
call it PHALLOS,™ the earthly father. The sexuality of man is more
earthly, that of woman is more spiritual. The spirituality of man
is more heavenly, it moves toward the greater.

“The spirituality of woman is more earthly, it moves toward
the smaller.

“Mendacious and devilish is the spirituality of man, and it
moves toward the smaller.

“Mendacious and devilish is the spirituality of woman, and it
moves toward the greater.

“Each shall go to its own place.

“Man and woman become devils to each other if they do
not separate their spiritual ways, for the essence of creation
is differentiation.

“The sexuality of man goes toward the earthly, the sexuality
of woman goes toward the spiritual. Man and woman become
devils to each other if they do not distinguish their sexuality.

“Man shall know the smaller, woman the greater.

“Man shall differentiate himself both from spirituality and
sexuality. He shall call spirituality mother, and set her between
Heaven and earth. He shall call sexuality Phallos, and set him
between himself and earth. For the mother and the Phallos are
superhuman daimons that reveal the world of the Gods. They
affect us more than the Gods since they are closely akin to our
essence.”® If you do not differentiate yourselves from sexuality
and from spirituality, and do not regard them as an essence both
above and beyond you, you are delivered over to them as qualities
of the Pleroma. Spirituality and sexuality are not your qualities,
not things you possess and encompass. Rather, they possess and
encompass you, since they are powerful daimons, manifestations
of the Gods, and hence reach beyond you, existing in themselves.
No man has a spirituality unto himself, or a sexuality unto himself.
Instead, he stands under the law of spirituality and of sexuality.
Therefore no one escapes these daimons. You shall look upon
them as daimons, and as a common task and danger, a common
burden that life has laid upon you. Thus life, too, is for you a
common task and danger, as are the Gods, and first and foremost
terrible Abraxas.

“Man is weak, and community is therefore indispensable. If your
community is not under the sign of the mother, it is under the sign
of the Phallos. Absence of community is suffering and sickness.
Community in everything is dismemberment and dissolution.

“Differentiation leads to singleness. Singleness is opposed
to community. But because of man’s weakness with regard to
the Gods and daimons and their invincible law, community
is necessary, not for man’s sake, but because of the Gods. The
Gods drive you to community. Insofar as the Gods impose
community upon you, it is necessary; more is bad.

“In the community every man shall submit to others, so that
the community be maintained, for you need it.

“In singleness every man shall place himself above the other, so
that every man may come to himself and avoid slavery.

110 This may refer to the advent of Christianity into Germany in the eighth century CE, when sacred trees were chopped down.

111 This sentence does not occur in Black Book 6.

112 In the 1925 seminar, Jung said: “Sexuality and spirituality are pairs of opposites that need each other” (Analytical Psychology, p. 29).
113 Goethe’s Faust ends with a vision of the Mater Gloriosa. In his lecture, “Faust and alchemy,” Jung said of this: “The Mater Coelestis should on no account be thought

of as Mary

or the Church. She is rather Aphrodite urania, as in St. Augustine or Pico de Mirandola, the beatissima mater” (in Irene Gerber-Miinch, Goethes Faust: Eine

tiefenpsychologische Studie dber den Mythos des modernen Menschen. Mit dem Vortrag von C. G. Jung, Faust und die Alchemie [Kiisnacht, Verlag Stiftung fiir Jung’sche Psychologie,

19971, p- 37).

114 Black Book 6 has “Phallus” (p. 41), as does the handwritten calligraphic version of the Septem Sermones (p. 21).
115 In Transformations and Symbols of the Libido (1912), Jung noted: “The phallus is the creature that moves without limbs, sees without eyes, and knows the future; and as the
symbolic representative of ubiquitous creative power it claims immortality” (CW B, §209). He goes on to discuss phallic Gods.

116 Black Book 6 continues: “The mother is the grail. / The phallus is the spear” (p. 43).



“Abstention shall hold good in community, extravagance
in singleness.

Community is depth, singleness is height.

Right measure in community purifies and preserves.

Right measure in singleness purifies and increases.

Community gives us warmth, singleness gives us light.”

{11}When ®IAHMON had finished, the dead remained silent
and did not move, but looked at ®IAHMON with expectation. But
when ®IAHMON saw that the dead remained silent and waited, he
continued (and this is the sixth sermon to the dead)"®:

“The daimon of sexuality approaches our soul as a serpent. She
is half human soul and is called thought-desire.

“The daimon of spirituality descends into our soul as the
white bird. He is half human soul and is called desire-thought.

The serpent is an earthly soul, half daimonic, a spirit, and
akin to the spirits of the dead. Thus too, like these she swarms
around in the things of earth, making us fear them or else having
them arouse our craving, The serpent has a female nature, forever
seeking the company of those dead who are spellbound by the
earth, and who did not find a way across to singleness. The
serpent is a whore. She courts the devil and evil spirits; she is a
mischievous tyrant and tormentor, forever inveigling the most
evil company. The white bird is a half-celestial soul of man. He
abides with the mother, descending from time to time. The bird
is manlike, and is effective thought. He is chaste and solitary,
a messenger of the mother. He flies high above the earth. He
commands singleness. He brings knowledge from the distant
ones, who have departed before and attained perfection. He
bears our word up to the mother. She intercedes, she warns, but
she is powerless against the Gods. She is a vessel of the sun. The
serpent descends and cunningly lames the phallic daimon, or
else goads him on. She bears up the too-crafty thoughts of the
earthly, those thoughts that creep through every hole and cleave
to all things with craving. Although the serpent does not want to,
she must be of use to us. She flees our grasp, thus showing us the
way, which our human wits could not find.”

When ®IAHMON had finished, the dead looked on with
- contempt and said, “Cease this talk of Gods and daimons and
souls. We have known this for a long time.”

But ®IAHMON smiled and replied, “You poor souls, poor in
flesh and rich in spirit, the meat was fat and the spirit thin. But
how do you reach the eternal light? You mock my stupidity, which
you too possess: you mock yourselves. Knowledge frees one from
danger. But mockery is the other side of your belief. Is black less
than white? You rejected faith and retained mockery Are you
thus saved from faith? No, you bound yourselves to mockery and
hence again to faith. And therefore you are miserable.”

But the dead were outraged and cried, “We are not miserable,

we are clever; our thinking and feeling is as pure as clear water.
We praise our reason. We mock superstition. Do you believe that
your old folly reaches us? A childish delusion has overcome you,
old one, what good is it to us?”

®IAHMON replied: “What can do you any good? I free you
from what still holds you to the shadow of life. Take this
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wisdom with you, add this folly to your cleverness, this unreason
to your reason, and you will find yourselves. If you were men, you
would then begin your life and your life’s way between reason
and unreason and live onward to the eternal light, whose shadow
you lived in advance. But since you are dead, this knowledge frees
you from life and strips you of your greed for men and it also
frees your self from the shrouds that the light and the shadow
lay on you, compassion with men will overcome you and from
the stream you will reach solid ground, you will step forth from
the eternal whirl onto the unmoving stone of rest, the circle that
breaks flowing duration, and the flame will die down.

“I have fanned a glowing fire, I have given the murderer a
knife, I have torn open healed-over wounds, I have quickened all
movement, | have given the madman more intoxicating drink,
I have made the cold colder, the heat hotter, falseness even
falser, goodness even better, weakness even weaker.

“This knowledge is the axe of the sacrificer.”

But the dead cried, “Your wisdom is foolishness and a curse. You
want to turn the wheel back? It will tear you apart, blinded one!”

®IAHMON replied, “So this is what happened. The earth
became green and fruitful again from the blood of the sacrifice,
flowers sprouted, the waves crash into the sand, a silver cloud lies
at the foot of the mountain, a bird of the soul came to men, the
hoe sounds in the fields and the axe in the forests, a wind rushes
through the trees and the sun shimmers in the dew of the risen
morning, the planets behold the birth, out of the earth climbed
the many-armed, the stones speak and the grass whispers.
Man found himself, and the Gods wander through Heaven, the
fullness gives birth to the golden drop, the golden seed, plumed
and hovering.”

The dead now fell silent and stared at ®IAHMON and slowly
crept away. But ®IAHMON bent down to the ground and said: “It
is accomplished, but not fulfilled. Fruit of the earth, sprout, rise
up—and Heaven, pour out the water of life.”

Then ®IAHMON disappeared.

12o] was probably very confused when ®IAHMON approached
me the following night, since I called to him saying, “What
did you do, Oh ®IAHMQON? What fires have you kindled?
What have you broken asunder? Does the wheel of creations
stand still?”

But he answered and said, “Everything is running its usual
course. Nothing has happened, and yet a sweet and indescribable
mystery has taken place: I stepped out of the whirling circle.”

“What's that?” I exclaimed, “Your words move my lips, your
voice sounds from my ears, my eyes see you from within me. Truly,
you are a magician! You stepped out of the whirling circle? What
confusion! Are you I, am I you? Did I not feel as if the wheel of
creation was standing still> And yet you say that you have stepped
out of the whitling circle? I am truly bound to the wheel—TI feel
the rushing swaying of it—and yet the wheel of creation also
stands still for me. What did you do, father, teach me!”

Then ®IAHMON said, “I stepped onto what is solid and took it
with me and saved it from the wave surge, from the cycle of births,
and from the revolving wheel of endless happening. It has been
stilled. The dead have received the folly of the teaching, they have
been blinded by truth and see by mistake. They have recognized, felt,

117 Black Book 6 continues: “In community, we go to the source, which is the mother. / In singleness we go to the future, which is the engendering phallus” (p. 46). In
October 1916, Jung gave two presentations to the Psychological Club concerning the relation of individuation to collective adaptation; see “Adaptation, individuation
and collectivity,” CW 18. This theme dominated the discussions in the club that year. :

118 This paragraph is not in Black Book 6.
119 The following paragraphs to the end of the section are not in Black Book 6.
120 This section does not occur in Black Book 6.
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and regretted it; they will come again and will humbly inquire.
Since what they rejected will be most valuable to them.”

I wanted to question ®IAHMON, since the riddle distressed
me. But he had already touched the earth and disappeared. And
the darkness of the night was silent and did not answer me. And
my soul stood silently, shaking her head, and did not know what
to say about the mystery that ®IAHMQON had indicated and not
given away.

{12} Another day passed and the seventh night fell.

And the dead came again, this time with pitiful gestures and
said, “We forgot to mention one thing, that we would like you to
teach us about men.”

And ®IAHMON stepped before me, and began to speak (and
this is the seventh sermon to the dead):

“Man is a gateway, through which you pass from the outer
world of Gods, daimons, and souls into the inner world, out of
the greater into the smaller world. Small and inane is man, already
he is behind you, and once again you find yourselves in endless
space, in the smaller or inner infinity.

“At immeasurable distance a lonely star stands in the zenith.

“This is the one God of this one man, this is his world, his
Pleroma, his divinity.

“In this world, man is Abraxas, the creator and destroyer of his
own world.

“This star is the God and the goal of man.

This is his jone guiding God,

in him man goes to his rest,

toward him goes the long journey of the soul after death,

in him everything that man withdraws from the greater world
shines resplendently.

“To this one God man shall pray.

Prayer increases the light of the star,

it throws a bridge across death,

it prepares life for the smaller world, and assuages the hopeless
desires of the greater.

“When the greater world turns cold, the star shines.

“Nothing stands between man and his one God, so long as man
can turn away his eyes from the flaming spectacle of Abraxas.

“Man here, God there.

“Weakness and nothingness here, eternally creative power there.

121 February 8, 1916.This sentence does not occur in Black Book 6.
122 This sentence is not in Black Book 6.

“Here nothing but darkness and clammy cold
there total sun.”

24But when ®IAHMON had finished, the dead remained silent.
Heaviness fell from them, and they ascended like smoke above

the shepherd’s fire, who watches over his flock by night.

But I turned to ®IAHMON and said, “Illustrious one, you teach
that man is a gateway? A gateway through which the procession of
the Gods passes? Through which the stream of life flows? Through
which the entire future streams into the endlessness of the past?”

®IAHMON answered, saying, “These dead believed in the
transformation and development of man. They were convinced
of human nothingness and transitoriness. Nothing was clearer
to them than this, and yet they knew that man even creates its
Gods, and so they knew that the Gods were of no use. Therefore
they had to learn what they did not know, that man is a gateway
through which crowds the train of the Gods and the coming and
passing of all times. He does not do it, does not create it, does
not suffer it, since he is the being, the sole being, since he is the
moment of the world, the eternal moment. Whoever recognizes
this stops being flame; he becomes smoke and ashes. He lasts
and his transitoriness is over. He has become someone who is.
You dreamed of the flame, as if it were life. But life is duration,
the flame dies away. I carried that over, I saved it from the fire.
That is the son of the fire flower. You saw that in me, I myself
am of the eternal fire of light. But I am the one who saved it for
you, the black and golden seed and its blue starlight. You eternal
being—what is length and brevity? What is the moment and
eternal duration? You, being, are eternal in each moment. What
is time? Time is the fire that flares up, consumes, and dies down.
I saved being from time, redeeming it from the fires of time and
the darkness of time, from Gods and devils.”

But I said to him, “Tllustrious one, when will you give me the
dark and golden treasure and its blue starlight?”

®IAHMON replied, “When you have surrendered everything
that wants to burn to the holy flame.”

{13} And as ®IAHMON spoke these words, a dark form with
golden eyes approached me from the shadows of the night.»¢ I
was startled and cried, “Are you an enemy? Who are you? Where
do you come from? I have never seen you before! Speak, what do
you want?”

123 On February 29, 1919, Jung wrote a letter to Joan Corrie and commented on the Sermones, with particular reference to the last one: “The primordial creator of the
world, the blind creative libido, becomes transformed in man through individuation & out of this process, which is like pregnancy, arises a divine child, a reborn God,
no more (longer) dispersed into the millions of creatures, but being one & this individual, and at the same time all individuals, the same in you as in me. Dr. L[ong]
has a little book: VII sermones ad mortuous. There you find the description of the Creator dispersed into his creatures, & in the last sermon you find the beginning of
individuation, out of which, the divine child arises . . . The child is a new God, actually born in many individuals, but they don’t know it. He is a spiritual God. A spirit
in many people, yet one and the same everywhere. Keep to your time and you will experience His qualities” (Copied in Constance Long’s diary, Countway Library of
Medicine, pp. 21-22).

124 The follovfiﬁg parag)raphs to the end of the section do not occur in Black Book 6.

125 In September 1916, Jung had conversations with his soul that provided further elaboration and clarification of the cosmology of the Sermones. September 25: [Soul]:
“How many lights do you want, three or seven? Three is the heartfelt and modest, seven the general and encompassing.” [I:] “What a question! And what a decision! I
must be true: I think I would like seven lights.” [Soul:] “Seven, you say? I thought so. That has broad scope—cold lights.” [I] “I need cooling, fresh air. Enough of this
stifling mugginess. Too much fear and not enough free breathing. Give me seven lights.” [Soul:] “The first light means the Pleroma. / The second means Abraxas. /
The third the sun. / The fourth the moon. / The fifth the earth. / The sixth the phallus. / The seventh the stars.” [I:] “Why were there no birds, and why were the
celestial mother and the sky missing?” [I:] “They are all enclosed in the star. As you look at the star, you look through them. They are the bridges to the star. They
form the seventh light, the highest, the floating, which rises with flapping wings, released from the embrace of the tree of light with six branches and one blossom, in
which the God of the star lay slumbering. / The six lights are single and form a multiplicity; the one light is one and forms a unity; it is the blossoming crown of the tree,
the holy egg, the seed of the world endowed with wings so it can reach its place. The one gives rise to the many over and again, and the many entails the one” (Black
Book 6, pp. 104—6). September 28: [Soul:] “Now let us try this: it is something of the golden bird. It is not the white bird, but the golden one. It is different. The white
bird is a good daimon, but the golden one is above you and under your God. It flies ahead of you. I see it in the blue ether, flying toward the star. It is something that is
part of you. And it is at once its own egg, containing you. Do you feel me. Then ask!” [I] “Tell me more. It makes me feel queasy.” [Soul:] “The golden bird is no soul; it
is your entire nature. People are golden birds as well; not all; some are worms and rot in the earth. But many are also golden birds.” [I]: “Continue, I fear my revulsion.
Tell me what you have grasped.” [Soul:] “The golden bird sits in the tree of the six lights. The tree grows out of Abraxas’s head, but Abraxas grows out of the Pleroma.
Everything from which the tree grows blossoms as a light, transformed, as a womb of the flowering treetop, of the golden egg-bird. The tree of light is first a plant,
which is called an individual; this grows out of Abraxas’s head, his thought is one among many. The individual is a mere plant without flowers and fruits, a passageway
to the tree of seven lights. The individual is a precursor of the tree of light. The lucent blossoms from him, Phanes himself, Agni, a new fire, a golden bird. This comes
after the individual, namely when it has been reunited with the world, the world blossoms from it. Abraxas is the drive, individual, distinct from him, but the tree of the
seven lights is the symbol of the individual united with Abraxas. This is where Phanes appears and he, the golden bird, flies ahead. / You unite yourself with Abraxas
through me. / First you give me your heart, and then you live through me. I am the bridge to Abraxas. Thus the tree of light arises in you and you become the tree of




The dark one answered, saying, “I come from afar. I come from
the east and follow the shining fire that precedes me, ®IAHMOQN.
I am not your enemy, I am a stranger to you. My skin is dark and
my eyes shine golden.”

“What do you bring?” I asked fearfully.

“I bring abstinence—abstinence from human joy and suffering.
Compassion leads to alienation. Pity, but no compassion—pity
for the world and a will held in check toward the other.

Pity remains misunderstood, therefore it works.

Far from longing, know no fear.

Far from love, love the whole.”

I looked at him fearfully and said, “Why are you as dark as the
earth of the fields and as black as iron? I'm afraid of you; such
pain, what have you done to me?” ‘

“You may call me death—death that rose with the sun. I come
with quiet pain and long peace. I lay the cover of protection on
you. In the midst of life begins death. I lay cover upon cover
upon you so that your warmth will never cease.”

“You bring grief and despair,” I answered, “I wanted to be
among men.”

But he said, “You will go to men as one veiled. Your light shines
at night. Your solar nature departs from you and your stellar
nature begins.”

“You are cruel,” I sighed.

“The simple is cruel, it does not unite with the manifold.”

With these words the mysterious dark one vanished. But
®IAHMON regarded me with a serious and questioning look.
“Did you take a proper look at him, my son?” he said, “you will
be hearing from him. But come now; so that I can fulfill what the
dark one prophesied for you.”

As he spoke these words, he touched my eyes and opened my
gaze and showed me the immeasurable mystery. And I looked for
a long time until I could grasp it: but what did I see? I saw the
night, I saw the dark earth, and above this the sky stood gleaming
in the brilliance of countless stars. And I saw that the sky had the
form of a woman and sevenfold was her mantle of stars and it
completely covered her.

And when I had beheld it, ®IAHMON said:

27“Mother, you who stand in the higher circle, nameless one,
who shrouds me and him and protects me and him from the Gods:
he wants to become your child.

“May you accept his birth.

“May you renew him. I separate myself from him.** The cold
is growing and its star blazes brighter.

“He needs the bond of childhood.

“You gave birth to the godly serpent, you released it from the
pangs of birth; take this man to the abode of the sun, he needs
the mother.”
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A voice came from afar® and was like a falling star:

“I cannot take him as a child. He must cleanse himself first.”

®IAHMON said,* “What is his impurity?”

But the voice said, “It is the commingling: he contains human
suffering and joy. He shall remain secluded until abstinence is
complete and he is freed from the commingling with men. Then
shall he be taken as a child.”

In this moment my vision ended. And ®IAHMON went away
and I was alone. And I remained apart as I had been told. But
in the fourth night I saw a strange form, a man wearing a long
coat and a turban; his eyes shone cleverly and kindly like a wise
doctor’s.® He approached me and said, “I speak to you of joy.” But
I answered, “You want to speak to me of joy? I bleed from the
thousandfold wounds of men.”

He replied, “I bring healing. Women taught me this art. They
know how to heal sick children. Do your wounds burn you? Healing
is at hand. Give ear to good counsel and do not be incensed.”

I retorted, “What do you want? To tempt me? Mock me?”

“What are you thinking?” he interrupted, “I bring you the bliss
of paradise, the healing fire, the love of women.”

“Are you thinking,” I asked, “of the descent into the frog swamp?*
The dissolution in the many, the scattering, the dismembering?”

But as I spoke, the old man turned into ®IAHMQN,** and
I saw that he was the magician who was tempting me. But
®IAHMON continued:

“You have not yet experienced the dismembering. You should
be blown apart and shredded and scattered to the winds. Men are
preparing for the Last Supper with you.”

“What then will remain of me?” I cried.

“Nothing but your shadow. You will be a river that pours
forth over the lands. It seeks every valley and streams toward
the depths.”

I asked, full of grief, “But where will my uniqueness remain?”

“You will steal it from yourself,” ®IAHMON replied,” “You
will hold the invisible realm in trembling hands; it lowers its
roots into the gray darknesses and mysteries of the earth and
sends up branches covered in leaves into the golden air.

“Animals live in its branches.

“Men camp in its shade.

“Their murmuring arises from below.

“A thousand-mile-long disappointment is the juice of the tree.

“It will stay green for a long time.

“Silence abides in its treetop.

“Silence in its deep roots.”

5] gathered from ®IAHMQN’s words that I must remain true
to love to cancel out the commingling that arises through unlived
love. I understood that the commingling is a bondage that takes
the place of voluntary devotion. Scattering or dismembering arises,

light and Phanes arises from you. You have anticipated, but not understood this. At the time you had to separate from Abraxas to become individual, opposed to the
drive. Now you become one with Abraxas. This happens through me. You cannot do this. Therefore you must remain with me. Unification with the physical Abraxas
occurs through the human female, but that with the spiritual Abr. occurs through me; that is why you must be with me” (Black Book 6, pp. 114—20).

126 In Black Book 6, this figure enters on February s, in the middle of the Sermones (p. 35f). See note 108, p. 351 above.

127 February 17, 1916. In Black Book 6, this speech is spoken by Jung himself (p. 52).

128 Black Book 6 has here: “I need a new shadow; since I recognized dreadful Abraxas and withdrew from him” (p. 52).

129 In Black Book 6, this voice is identified as “mother” (p. 53).
130 In Black Book 6, this is spoken by Jung (p. 53).

131 February 21, 1916. Black Book 6 has instead: “[I:] “A Turk? Whence the journey? Do you profess Islam? What you are announcing Mohammed for?” [Visitor:] “I speak
of polygamy, houris, and paradise. This is what you shall hear about.” [I:] “Speak and end this torment” (p. 54).

132 The version of this dialogue in Black Book 6 includes the following interchange: [I:] “What about polygamy, houris, and paradise?” [Visitor]: “Many women amount to
many books. Each woman is a book, each book a woman. The houri is a thought and the thought is a houri. The world of ideas is paradise and paradise is the world
of ideas. Mohammed teaches that the houris admit the believer into paradise. The Teutons said as much” (p. 56). (Cf. The Koran 56:12~39). In Norse mythology, the
Valkyries escorted the brave who were slain in battle to Valhalla and tended them there.

133 February 24, 1916.

134 This statement does not occur in Black Book 6.

135 February 28, 1916.

136 The next two paragraphs do not occur in Black Book 6.
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as ®IAHMON had taught me, from voluntary devotion. It cancels
out the commingling. Through voluntary devotion I removed
binding ties. Therefore I had to remain true to love, and, devoted
to it voluntarily, I suffer the dismembering and thus attain bonding
with the great mother, that is, the stellar nature, liberation from
bondage to men and things. If I am bound to men and things, I
can neither go on with my life to its destination nor can I arrive at
my very own and deepest nature. Nor can death begin in me as a
new life, since I can only fear death. I must therefore remain true
to love since how else can I arrive at the scattering and dissolution
of bondage? How else could I experience death other than through
remaining true to love and willingly accepting the pain and all the
suffering? As long as I do not voluntarily devote myself to the
dismembering, a part of my self secretly remains with men and
things and binds me to them; and thus I must, whether I want
to or not, be a part of them, mixed in with them and bound to
them. Only fidelity to love and voluntary devotion to love enable
this binding and mixing to be dissolved and lead back to me that
part of my self that secretly lay with men and things. Only thus
does the light of the star grow, only thus do I arrive at my stellar
nature, at my truest and innermost self, that simply and singly is.

It is difficult to remain true to love since love stands above
all sins. He who wants to remain true to love must also overcome
sin. Nothing occurs more readily than failing to recognize
that one is committing a sin. Overcoming sin for the sake
of remaining true to love is difficult, so difficult that my feet
hesitated to advance.

‘When night fell, ®IAHMON approached me in an earth-colored
robe, holding a silver fish: “Look, my son,” he said, “I was fishing
and caught this fish; I bring it to you, so that you may be comforted.”
And as I looked at him astonished and questioningly, I saw that a
shade stood in darkness at the door, bearing a robe of grandeur.”
His face was pale and blood had flowed into the furrows of his
brow. But ®IAHMON knelt down, touched the earth, and said to
the shade,*® “My master and my brother, praised be your name.
You did the greatest thing for us: out of animals you made men,
you gave your life for men to enable their healing. Your spirit was
- with us through an endlessly long time. And men still look to
you and still ask you to take pity on them and beg for the mercy
of God and the forgiveness of their sins through you. You do
not tire of giving to men. I praise your divine patience. Are not
men ungrateful? Does their craving know no limits? Do they still
make demands on you? They have received so much yet still they
are beggars.

“Behold, my master and my brother, they do not love me, but
they long for you with greed, for they also crave their neighbor’s
possessions. They do not love their neighbor, but they want
what is his. If they were faithful to their love, they would not be
greedy. But whoever gives, attracts desire. Should they not learn
love? Fidelity to love? Freely willed devotion? But they demand
and desire and beg from you and have learned no lesson from
your awe-inspiring life. They have imitated it, but they have not
lived their own lives as you have lived yours. Your awe-inspiring
life shows how everyone would have to take their own life into
their own hands, faithful to their own essence and their own
love. Have you not forgiven the adulteress?* Did you not sit with

137 Le., Christ.

138 April 12, 1916. In Black Book 6, this speech is not attributed to Philemon.
139 Cf.John 8:1—11.

140 Cf. Matthew 21:31-32.

141 Cf.John 9:13f.

142 The reference is to the Platonic months. See note 273, p. 315.

143 The next six paragraphs do not occur in Black Book 6.

whores and tax-collectors? Did you not break the command
of the Sabbath?* You lived your own life, but men fail to do so;
instead they pray to you and make demands on you and forever
remind you that your work is incomplete. Yet your work would
be completed if men managed to live their own lives without
imitation. Men are still childish and forget gratitude, since they
cannot say, Thanks be to you, our lord, for the salvation you have
brought us. We have taken it unto ourselves, given it a place in our
hearts, and we have learned to carry on your work in ourselves on
our own. Through your help we have grown mature in continuing
the work of redemption in us. Thanks to you, we have embraced
your work, we grasped your redemptive teaching, we completed
in ourselves what you had begun for us with bloody struggle. We
are not ungrateful children who desire our parents’ possessions.
Thanks to you, our master, we will make the most of your talent
and will not bury it in the earth and forever stretch out our
hands helplessly and urge you to complete your work in us. We
want to take your troubles and your work upon ourselves so that
your work may be completed and so that you may lay your weary
tired hands in your lap, like the worker after a long day’s hard
burden. Blessed is the dead one, who rests from the completion
of his work.

“I wanted people to address you in this way. But they have no
love for you, my master and brother. They begrudge you the price
of peace. They leave your work incomplete, eternally needing
your pity and your care.

“But, my master and my brother, I believe you have completed
your work, since the one who has given his life, his entire truth,
all his love, his entire soul, has completed his work. What one
individual can do for men, you have done and accomplished
and fulfilled. The time has come when each must do his own
work of redemption. Mankind has grown older and a new month
has begun.”#

“When ®IAHMON had finished, I looked up and saw that the
place where the shade had stood was empty. I turned to ®IAHMON
and said, “My father, you spoke of men. I am a man. Forgive me!”

But ®IAHMON dissolved into the darkness and I decided to do
what was required of me. I accepted all the joy and every torment
of my nature and remained true to my love, to suffer what comes to
everyone in their own way. And I stood alone and was afraid.

{14} On a night when everything was silent, I heard a murmur
like that of many voices and a bit more clearly I heard the voice
of ®IAHMQN, and it was as if he were giving a speech. And as I
listened more closely, I heard his words:

“Afterward, when I had impregnated the dead body of the
underworld, and when it had given birth to the serpent of the
God, I went to men and saw the fullness of their affliction and
their madness. I saw that they were slaying each other and that
they sought the grounds for their actions. They did this because
they did not have anything different or better to do. But because
they were accustomed to doing nothing for which they could
not account, they devised reasons that compelled them to go on
killing. Stop, you are out of your minds, said the sage. Stop, for
Heaven’s sake, and take stock of what damage you have done,
said the canny one. But the fool laughed, since honors had

* 144 The next two passages also occur in “Dreams” after entries for the middle of July 1917, introduced by the statement: “Fragments of the next book:” (p. 18).



been conferred upon him overnight. Why do men not see their
stupidity? Stupidity is a daughter of the God. Therefore men
cannot stop murdering, since thus they serve the serpent of the
God without knowing it. It is worth giving one’s life for the sake
of serving the serpent of the God. Hence be reconciled! But it
would be far better to live despite the God. But the serpent of
the God wants human blood. This feeds it and makes it shine.
Not wanting to murder and die amounts to deceiving the God.
Whoever lives has become one who deceives the God. Whoever
lives invents his life for himself. But the serpent wants to be
deceived, out of hope for blood. The greater the number of
men who stole their lives from the Gods, the greater the harvest
feeding the serpent from the blood-sown field. The God grows
strong through human murder. The serpent grows hot and fiery
through the drenching flood. Its fat burns in the blazing flame.
The flame becomes the light of men, the first ray of a renewed
sun, He, the first appearing light.”

I could not grasp what else ®IAHMON said. I spent a long
time pondering his words, which evidently he had spoken to
the dead, and I was horrified by the atrocities that attend the
rebirth of a God.

“wAnd soon afterward I saw Elijah and Salome in a dream.
Elijah appeared concerned and alarmed. Therefore, when in
the following night that light was extinguished and every living
sound fell still, T called Elijah and Salome so that they would
answer my questions. Elijah came forward and said:

“I have become weak, I am poor, an excess of my power has gone
to you, my son. You took too much from me. You went too far
away from me. I heard strange and incomprehensible things and
the peace of my depths became disturbed.”

I asked, “But what did you hear? What voice did you hear?”

Elijah answered, “I heard a voice full of confusion, an alarmed
voice full of warning and the incomprehensible.”

“What did it say,” I asked, “did you hear the words?”

“Indistinctly, it was confused and confusing. The voice spoke
first of a knife cutting something or perhaps harvesting, perhaps
the grapes that go to the wine press. Perhaps the one wearing
the red robe treads the winepress from which the blood flows."¢
Thereupon the voice spoke of gold that lies below, and that kills
whoever touches it. Then it mentioned fire that burns terribly
and that should flare up in our time. And then there was a malicious
word, that I would rather not utter.”

“A malicious word? What was it>” I asked.

He answered, “A word about the death of God. There is only
one God and God cannot die.”

Then I replied, “I am astonished, Elijah. Do you not know
what happened? Do you not know that the world has put on a
new garb? That the one God has gone away, and that in turn
many Gods and many daimons have come to man? Truly, I am
surprised; I am extremely surprised! How could you not have
known? Know you nothing of the new that has come to pass? Yet
you know the future! You have foresight! Or maybe you should
not know what is? Do you ultimately deny what is?”*

145 May 3, 1916.
146 See above, p. 300.
147 See above, p. 348.
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Salome interrupted me: “What is, gives no pleasure. Pleasure
comes only from the new. Your soul would also like a new
husband—ha ha!—she loves change. You are not pleasurable
enough for her. In that respect she is unteachable and therefore
you believe she is mad. We love only what is coming, not what
is. Only the new gives us pleasure. Elijah does not think about
what is, only about what is to come. Therefore he knows it.”

I answered, “What does he know? He should say.”

Elijah said, “I have already uttered the words: the image that
I saw was crimson, fiery colored, a gleaming gold. The voice that
I heard was like distant thunder, like the wind roaring in the
forest, like an earthquake. It was not the voice of my God, but it
was a thunderous pagan roar, a call my ancestors knew but which
I have never heard. It sounded prehistoric, as if from a forest on
a distant coast; it rang with all the voices of the wilderness. It
was full of horror yet harmonic.”

To this I replied, “My good old man, you heard correctly, as I
thought you had. How wonderful! Shall I tell you about it> After
all, I told you that the world has acquired a new face. A new cover
was thrown over it. How odd that you don’t know!

“Old Gods have become new. The one God is dead—vyes, truly,
he died. He disintegrated into the many, and thus the world became
rich overnight. And something also happened to the individual
soul—who would care to describe it! But therefore men too became
rich overnight. How is it possible that you didn’t know this?

“The one God became two, a multiple one, whose body consists
of many Gods, and a single one, whose body is a man and yet he is
brighter and stronger than the sun.

“What shall I tell you about the soul? Haven’t you noticed
that she has become multiple? She has become the closest, near-
est, near, far, further, furthest and yet she is one, as before. First
she divided herself into a serpent and a bird, then into a father
and mother, and then into Elijah and Salome—How are you, my
good fellow? Does it disturb you? Yes, you must be realizing that
you are already very far removed from me, so that I can hardly
reckon you as being part of my soul; since if you belonged to
my soul, you would have to know what is happening. Therefore
I must separate you and Salome from my soul and place you
among the daimons. You are connected to what is primordially
old and always exists, therefore you also know nothing of the
being of men but simply of the past and future.

“Nevertheless it is good that you came to my call. Take part in
that which is. For what is ought to be such that you can take part
in it”

But Elijah sullenly replied, “I do not like this multiplicity. It is
not easy to think it.”

And Salome said, “The simple alone is pleasurable. One need
not think about it.

I replied, “Elijah, you need not contemplate it at all. It is not to
be thought; it is to be viewed. It is a painting.”

And to Salome I said, “Salome, it is not true that only the simple
is pleasurable; over time it is even boring. In truth the multiple
captivates you.”

148 In Memories, Jung stated: “The figures of the unconscious are also ‘uninformed,” and need man, or contact with consciousness, in order to attain to ‘knowledge.” When
I began working with the unconscious, I found myself much involved with the figures of Salome and Elijah. Then they receded, but after about two years they reap-
peared. To my complete astonishment, they were completely unchanged; they spoke and acted as if nothing had happened in the meanwhile. In actuality the most
incredible things had taken place in my life. I had, as it were, to begin from the beginning again, to tell them all about what had been going on, and explain things
to them. At the time I had been greatly surprised by this situation. Only later did I understand what had happened: in the interval the two had sunk back into the
unconscious and into themselves—1 might equally put, into timelessness. They remained out of contact with the I and the I’s changing circumstances, and therefore
were ‘ignorant’ of what had happened in the world of consciousness” (pp. 338—39). This appears to refer to this conversation.
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But Salome turned to Elijah and said, “Father, it seems to me that
men have outstripped us. He is right: the many is more pleasurable.
The one is too simple and always the same.”

Elijah seemed saddened and said, “What about the one in this
case? Does the one still exist if it stands next to the many?”

I answered, “That is your old and ingrained mistake, that the
one excludes the many. But there are many individual things. The
multiplicity of individual things is the one multiple God from
whose body many Gods arise, but the uniqueness of the one thing
is the other God, whose body is a man but whose spirit is as large
as the world.”

But Elijah shook his head and said, “That is new, my son. Is the
new good? What was, is good; and what was, will be. Is that not the
truth? Has there ever been anything new? And was what you call
new, ever good? Everything remains the same if you give it a new
name. There is nothing new, there can be nothing new; how could
I then look ahead? I look at the past and therein I see the future,
as in a mirror. And I see that nothing new happens, everything is
but mere recurrence of what has been since time immemorial.*°
What is your being? An appearance, a darting light; tomorrow it
is no longer true. It is gone; it is as if it never was. Come, Salome,
let us go. One is mistaken in the world of men.”

But Salome looked back and whispered to me while leaving,
“Being and multiplicity appeal to me, even if it is not new and not
eternally true.”

Thus they disappeared into the dark night and I returned to
the burden signified by my existence. And I sought to do every-
thing correctly that seemed to me to be a task and to take every
way that seemed to me to be necessary for myself. But my dreams
became difficult and laden with anxiety, and I did not know why.
One night my soul suddenly came to me, as if worried, and said,
“Listen to me: I am in a great torment, the son of the dark womb
besieges me. Therefore your dreams are also difficult, since you
feel the torment of the depths, the pain of your soul, and the
suffering of the Gods.”

I answered, “Can I help? Or is it superfluous that a man
elevates himself to being a mediator of the Gods? Is it presumption
or should a man become a redeemer of the Gods, after men are
saved through the divine mediator?” :

“You speak the truth,” my soul replied, “the Gods need a human
mediator and rescuer. With this man paves the way to crossing
over and to divinity. I gave you a frightening dream so that your
face would turn to the Gods. I let their torment reach you so that
you would remember the suffering Gods. You do too much for
men since they are the masters of your world. You can in effect
help men only through the Gods, not directly. Alleviate the burning
torment of the Gods.”

I asked her, “So tell me, where do I begin? I feel their torment and
mine at the same time, and yet it is not mine, both real and unreal.”

“That is it; and this is where separation should occur,” my
soul replied.

“But how? My wits fail me. You must know how.”

“Your wits fail quickly,” she retorted, “but the Gods need
precisely your human wits.”

“And I the wits of the Gods,” I added; “and thus we run aground.”

“No, you are too impatient; only patient comparison provides a
solution, not one side taking a quick decision. It requires work.”

I asked, “What do the Gods suffer from?”

“Well,” my soul replied, “you have left them with torment, and
since then they have suffered.”

149 The rest of this dialogue does not occur in Black Book 6.
" 150 See note 261, p. 311
151 May 31, 1916.

“Rightly so,” I cried, “they have tormented men enough. Now
they should get a taste of it.” ,

She answered, “But what if the torment also reaches you?
What have you gained then? You cannot leave all suffering to the
Gods or else they will draw you into their torment. After all, they
possess the power to do so. To be sure, I must confess that men
too possess a wondrous power over the Gods through their wits.”

I answered, “I recognize that the torment of the Gods reached
me; therefore I also recognize that I must yield to the Gods. What
is their desire?”

“They want obedience,” she replied.

“So be it,” I answered, “but I fear their desire, therefore I say:
I want to do what I can. On no account will I take back onto
myself all the torment that I had to leave to the Gods. Not even
Christ took torment away from his followers, but rather he heaped
it on. I reserve conditions for myself. The Gods should recognize
this and direct their desire accordingly. There is no longer any
unconditional obedience, since man has stopped being a slave to
the Gods. He has dignity before the Gods. He is a limb that even
the Gods cannot do without. Giving way before the Gods is no
more. So let their wish be heard. Comparison shall accomplish
the rest so that each will have his appropriate part.”

My soul answered, “The Gods want you to do for their sake
what you know you do not want to do.”

“I thought so,” I exclaimed, “of course that is what the Gods
want. But do the Gods also do what I want? I want the fruits of
my labor. What do the Gods do for me? They want their goals to
be fulfilled, but what about mine?”

This infuriated my soul and she said, “You are unbelievably
defiant and rebellious. Consider the fact that the Gods are strong”

“I know,” I replied, “but no longer is there any unconditional
obedience. When will they use their strength for me? They also
want me to place mine in their service. What is their payment in
kind? That they are tormented? Man suffered agony and the Gods
were still not satisfied, but remained insatiable in their devising of
new torments. They allowed man to become so blinded that
he believed that there were no Gods, and that there was only
one God who was a loving father, so that today someone who
struggles with the Gods is even thought to be crazy. They have
thus prepared this shame too for those who recognize them, out
of boundless greed for power, since leading the blind is not easy.
They will corrupt even their slaves.”

“You do not want to obey the Gods?” my soul cried, astonished.

I answered, “I believe that has already gone on more than
enough. Hence the Gods are insatiable, because they have
received too many sacrifices: the altars of blinded humanity
are streaming with blood. But dearth makes contentment, not
abundance. May they learn dearth from men. Who does some-
thing for me? That is the question that I must pose. In no case
will I do what the Gods would have to do. Ask the Gods what
they think of my suggestion.”

Then my soul divided herself. As a bird she swooped up to the
higher Gods and as a serpent she crawled down to the lower Gods.
Soon afterward, she returned and said, troubled, “The Gods are
outraged that you do not want to be obedient.”

“That bothers me very little,” I replied, “I have done everything
to placate the Gods. May they do their share now. Tell them. I can
wait. I will let no one tell me what to do. The Gods may devise a
service in return. You can go. I will call you tomorrow so that you
can tell me what the Gods have decided.”



As my soul departed, I saw that she was shocked and worried,
since she belonged to the race of the Gods and daimons and
forever sought to convert me to their kind, as my humanity would
like to convince me that I belong to the clan and must serve it.
When I was asleep, my soul came again and in a dream cunningly
painted me as a horned devil to terrify me and make me afraid of
myself. In the following night, however, I .called my soul and said
to her, “Your trick was recognized. It is to no avail. You do not
frighten me. Now speak and convey your message!”

She answered, “The Gods give in. You have broken the
compulsion of the law. Therefore I painted you as a devil, since he
is the only one among the Gods who bows to no compulsion. He
is the rebel against the eternal law, to which, thanks to his deed,
there are also exceptions. Thus one does not necessarily have
to. The devil is helpful in this respect. But it should not happen
without seeking counsel from the Gods. This detour is necessary,
or else you will fall prey to their law despite the devil.”

Here the soul drew near to my ear and whispered, “The Gods
are even happy to turn a blind eye from time to time, since
basically they know very well that it would be bad for life if
there were no exception to eternal law. Hence their tolerance of
the devil”

She then raised her voice and cried loudly, “The Gods have
mercy upon you and have accepted your sacrifice!”

And so the devil helped me to cleanse myself from commingling
in bondage, and the pain of one-sidedness pierced my heart and
the wound of being torn apart scorched me.

{15} It was noon on a hot summer’s day and I was taking
a stroll in my garden; when I reached the shade of the high
trees, I met ®IAHMON strolling in the fragrant grass. But when
I sought to approach him, a blue shade™ came from the other
side, and when ®IAHMON saw him, he said, “I find you in the
garden, beloved. The sins of the world have conferred beauty
upon your countenance.

“The suffering of the world has straightened your shape.

“You are truly a king.

“Your crimson is blood.

“Your ermine is snow from the coldness of the poles.

“Your crown is the heavenly body of the sun, which you bear
on your head.

152 June 1, 1916.
153 In Black Book 6, the shade is identified as Christ (p. 85).
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“Welcome to the garden, my master, my beloved, my brother!”

The shade replied, “Oh Simon Magus or whatever your name
may be, are you in my garden or am I in yours?™ |

®IAHMON said, “You are, Oh master, in my garden. Helena, or

“whatever you choose to call her, and I are your servants. You can

find accommodation with us. Simon and Helena have become
®IAHMON and Baucis and so we are the hosts of the Gods. We
granted hospitality to your terrible worm. And since you come
forward, we take you in. It is our garden that surrounds you.”s

The shade answered, “Is this garden not mine? Is not the
world of the heavens and of the spirits my own?>”

®IAHMON said, “You are, Oh master, here in the world of
men. Men have changed. They are no longer the slaves and
no longer the swindlers of the Gods and no longer mourn in
your name, but they grant hospitality to the Gods. The terrible
worm*® came before you, whom you recognize as your brother
insofar as you are of divine nature, and as your father insofar as
you are of human nature.”” You dismissed him when he gave you
clever counsel in the desert. You took the counsel, but dismissed
the worm: he finds a place with us. But where he is, you will be
also.*®* When I was Simon, I sought to escape him with the ploy
of magic and thus I escaped you. Now that I gave the worm a
place in my garden, you come to me.”

The shade answered, “Do I fall for the power of your trick?
Have you secretly caught me? Were not deception and lies always
your manner?” .

But ®IAHMON answered, “Recognize, Oh master and beloved,
that your nature is also of the serpent.”™ Were you not raised on
the tree like the serpent? Have you laid aside your body, like the
serpent its skin? Have you not practiced the healing arts, like the
serpent? Did you not go to Hell before your ascent? And did you
not see your brother there, who was shut away in the abyss?”®

Then the shade said, “You speak the truth. You are not lying,
Even so, do you know what I bring you?”

“This I know not,” ®IAHMON answered, “I know only one
thing, that whoever hosts the worm also needs his brother.
What do you bring me, my beautiful guest? Lamentation
and abomination were the gift of the worm. What will you
give us?”

The shade answered, “I bring you the beauty of suffering. That
is what is needed by whoever hosts the worm.”

154 Simon Magus (first century) was a magician. In the Acts of the Apostles (8:9—24), after becoming a Christian, he wished to purchase the power of transmitting the
Holy Spirit from Peter and Paul (Jung saw this account as a caricature). Further accounts of him are found in the apocryphal acts of Peter, and in writings of the
Church fathers. He has been seen as one of the founders of Gnosticism, and in the second century a Simonian sect arose. He is said to have always traveled with a
woman, whom he found in a brothel in Tyre, who was the reincarnation of Helen of Troy. Jung cited this as an example of the anima figure (*Soul and earth,” 1927,
CW 10, §75). On Simon Magus, see Gilles Quispel, Gnosis als Weltreligion (Ziirich: Origo Verlag, 1951), pp. 51-70, and G.R.S. Mead, Simon Magus: An Essay on the Founder
of Simonianism Based on the Ancient Sources with a Reevaluation of His Philosophy and Teachings (London: The Theosophical Publishing House, 1892).

155 In Memories, Jung commented: “In such dream wandering one frequently encounters an old man who is accompanied by a young girl, and examples of such couples are
to be found in many mythic tales. Thus, according to Gnostic tradition, Simon Magus went about with a young girl whom he had picked up in a brothel. Her name was
Helen, and she was regarded as the reincarnation of the Trojan Helen. Klingsor and Kundry, Lao-tzu and the dancing girl, likewise belong in this category” (p. 206).

156 l.e., Satan.

157 In Black Book 6, this sentence reads: “Your brother came before you, Oh master, the terrible worm, whom you dismissed, when he gave you clever counsel in the desert

with a tempting voice” (p. 86).
158 Black Book 6 continues: “since he is your immortal brother” (p. 86).

159 Jung commented on the serpent as an allegory of Christ in Ajon (1952, CW 9, 2, §V§369, 385, and 390).

160 See above, p. 243. .
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1959
I worked on this book for 16 years. My acquaintance with alchemy in

1930 took me away from it. The beginning of the end came in 1928, when
Wilhelm sent me the text of the “Golden Flower,” an alchemical treatise.
There the contents of this book found their way into actuality and I could
no longer continue working on it. To the superficial observer, it will appear
like madness. It would also have developed into one, had T not been able
to absorb the overpowering force of the original experiences. With the
help of alchemy, I could finally arrange them into a whole. I always knew
that these experiences contained something precious, and therefore I
knew of nothing better than to write them down in a “precious,” that is to
say, costly book and to paint the images that emerged through reliving it
all—as well as T could. T knew how frightfully inadequate this undertaking
was, but despite much work and many distractions I remained true to it,

even if another / possibility never . . .

t This appears on p. 190 of the calligraphic volume of Liber Novus. The franécription was abruptly left off in the middle of a sentence on p. 189. This epilogue appears on
the next page, in Jung’s normal handwriting, This in turn was abruptly left off in the middle of a sentence.



Mandala sketch 1 appears to be the first in the series, dated August 2, 1917. Mandala sketch 2 is the reverse of mandala sketch 1. (19.4 CM x 143 CM)
It is the basis of image 80. The legend at the top of the image is “DANHZ
[Phanes]” (see note 211, p. 301). Legend at bottom: “Stoffwechsel in Individuum”
(metabolism in the individual). (19.4 CM x 14.3 CM)

Mandala sketch 3 is dated August 4, 1917, and August 8, 1917, and is the basis of
image 82. (14.9 CM X 12.4 CM)

Mandala sketch 4 is dated August 6, 1917. On these sketches, see
introduction, pp. 206. (20.3 CM X 14.9 CM)
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Mandala sketch 6 is dated September 10, 1917, and is the basis of image 93.

Mandala sketch s is dated September 1, 1917, and is the basis of image 89. (149 CM x 12.1 CM),
. X 12.

(18.2 CM x 12.4 CM)

The town plan is from Black Book 7, page 124b, and depicts the scene of the
“Liverpool” dream. This sketch is the basis of image 159, linking the dream
. . . . with the mandala. Text in image, from left: “Dwelling of the Swiss”; above,
Mandala sketch 7 is dated September 11, 1917, and is the basis of image 94. (12.1 “Houses™; below, “Houses, “Is%and”; (below) “Lake”, “gfree”, “Streets”,

CM x 15.2 CM) “Houses.” (133 CM X 19.1 CM)
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The sketch of “Systema Munditotius” is from Black Book s, page 169 Sketch of first page of Liber Secundus (see p. I). (387 CM x 273 CM)
(see Appendix C, p. 370, for further discussion). (22.9 cM x 17.8 cM) The calligraphic text is from a Babylonian creation myth, reproduced in
Hugo Gressman (ed.), Altorientalische Texte und Bilder zum Alten Testamente,
Image legend: vol. 1 (Tiibingen: J. Mohr, 1909), p. 4f, which Jung cited in 1912 in
Transformations and Symbols of the Libido (CW B, §383). It reads: “Mother
A = Anthropos. Man Huber who formed everything / provided an irresistible weapon when
she bore a giant serpent with pointed tooth / relentless in every respect.
A =Human soul She filled her body with blood not with poison / and covered furious
giant newts in fertility. She made them shine with frightful brilliance /
,1’ = Serpent = Earthly soul and made them rise high. Whoever saw them should pine away with
-~ _ Bird = Heavenly soul horror / their bodies should rear without them taking flight.
g = Heavenly mother
(1 = Phallus (Devi)
<> = Angel

f = Devil
® = Heavenly world

3 = Earth, Mother of the Devil
0 = Sun, Eye of the Pleroma

( = Moon, Eye of the Pleroma
[Moon sighted]
[Sun looking]
Moon = Satan
Sun = God

t;-o-l—‘ = God of the Frogs = Abraxas

O = The Fullness
® = The Emptiness

d = Flame, Fire,

Love = Eros, a daimon
g/)‘/ 6‘1{’).5)%) ! %{ / @ = Gods, stars without numbers

The middle point is again the Pleroma. The God in it is Abraxas, a world
of daimons surrounds it, and again in a middle point is humanity, ending
and beginning.
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Systema Munditotius. (30 CM x 34 cM) In 1955, Jung’s Systema Munditotius was
published anonymously in a special issue of Dy dedicated to the Eranos
conferences. In a letter of February 11, 1955, to Walter Corti, Jung explicitly
stated that he did not want his name to appear with it (JA). He added the
following comments to it: “It portrays the antinomies of the microcosm within
the macrocosmic world and its antinomies. At the very top, the figure of the
young boy in the winged egg, called Erikapaios or Phanes and thus reminiscent
as a spiritual figure of the Orphic Gods. His dark antithesis in the depths is here
designated as Abraxas. He represents the dominus mundi, the lord of the physical
world, and is a world-creator of an ambivalent nature. Sprouting from him we
see the tree of life, labeled vita (‘life’) while its upper counterpart is a light-tree
in the form of a seven-branched candelabra labeled ignis (‘fire’) and Eros (‘love’).
Its light points to the spiritual world of the divine child. Art and science also
belong to this spiritual realm, the first represented as a winged serpent and the
second as a winged mouse (as hole-digging activity!). —The candelabra is based
on the principle of the spiritual number three (twice-three flames with one large
flame in the middle), while the lower world of Abraxas is characterized by five,

the number of natural man (the twice-five rays of his star). The accompanying
animals of the natural world are a devilish monster and a larva. This signifies
death and rebirth. A further division of the mandala is horizontal. To the left we
see a circle indicating the body or the blood, and from it rears the serpent, which
winds itself around the phallus, as the generative principle. The serpent is dark
and light, signifying the dark realm of the earth, the moon, and the void (therefore
called Satanas). The light realm of rich fullness lies to the right, where from the
bright circle frigus sive amor dei [cold, or the love of God] the dove of the Holy
Ghost takes wing, and wisdom (Sophia) pours from a double beaker to left and
right. —This feminine sphere is that of heaven.—The large sphere characterized
by zigzag lines or rays represents an inner sun; within this sphere the macrocosm
is repeated, but with the upper and lower regions reversed as in a mirror. These
repetitions should be conceived of as endless in number, growing even smaller
until the innermost core, the actual microcosm, is reached” Copyright @ The
Foundation of the works of C. G. Jung reporduced with the permission of the
Foundation and Robert Hinshaw.
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Commentaries

pp. 86—89'

Age
Male
Enantiodromia of the life-type

It is difficult to force this image to make a statement. Yet it is
so allegorical that it ought to speak. It differs from the earlier
experiences in that it is more witnessed than experienced. For that
matter, all the images that I have placed under the title “Mystery
play” are rather more allegorical than actual experiences. They are
certainly not intended allegories; they have not been consciously
contrived to depict experience in either veiled or even fantastic
terms. Rather, they appeared as visions. It was not until I reworked
them later that I realized more and more that they could in no
way be compared with the experiences portrayed in the other
chapters. These images apparently are portrayals of personified
unconscious thoughts. That follows from their imagistic manner.
They also called for more reflection and interpretation than the
other experiences, to which I could not do justice with cogitation,
because they were quite simply experiences. The images of the
“Mystery play,” on the other hand, personify principles accessible
to thinking and intellectual understanding, and their allegorical
manner accordingly also invites such an attempt at explanation.

The action is set in a dark earthly depth, evidently an
allegorical representation of the inner depths beneath the
extension of the bright space of consciousness or the psychic field
of vision. Sinking into such a depth corresponds to averting the
mental gaze from outer things and focusing it on the inner dark
depths. Gazing at the darkness to some extent animates the
previously dark background. Since gazing at the darkness occurs
without conscious expectation, the inanimate psychic background
has an opportunity to let its contents appear, undisturbed by
conscious assumptions. ‘

The preceding experiences indicated that strong psychic
movements were present that consciousness could not grasp.
Two figures—the old sage and the young maiden—step into the
field of vision, unexpectedly for consciousness, but characteristic
of the mythological spirit upon which consciousness rests. This
configuration is an image that forever recurs in the human spirit.
The old man represents a spiritual principle that could be desig-
nated as Logos, and the maiden represents an unspiritual principle
of feeling that could be called Eros. A descendent of Logos is
Nous, the intellect, which has done away with the commingling
of feeling, presentiment, and sensation. In contrast, the Logos
contains this commingling. But it is not the product of such
blending, or else it would be a lower animalistic psychic activity,
yet it masters the blend, so that the four fundamental activities of
the soul become subordinate to its principle. It is an independent
principle of form that means understanding, insight, foresight,
legislation, and wisdom. The figure of an old prophet is there-
fore a fitting allegory for this principle, since the prophetic spirit
unites in itself all these qualities. In contrast, Eros is a principle
that contains a commingling of all the fundamental activities of
the soul just as much as it masters them, although its purpose is

completely different. It is not form-giving but form-fulfilling;
it is the wine that will be poured into the vessel; it is not the bed
and direction of the stream but the impetuous water flowing in
it. Eros is desire, longing, force, exuberance, pleasure, suffering.
Where Logos is ordering and insistence, Eros is dissolution and
movement. They are two fundamental psychic powers that form
a pair of opposites, each one requiring the other.

The old prophet expresses persistence, but the young maiden
denotes movement. Their impersonal essence is expressed by the
fact that they are figures belonging to general human history; they
do not belong to a person but have been a spiritual content of the
world’s peoples since time immemorial. Everyone has them, and
therefore these figures recur in the work of thinkers and poets.

Such primordial images have a secret power that works just
as much on human reason as on the soul. Wherever they appear
they stir something linked with the mysterious, the long gone,
and heavy with foreboding. A string sounds whose vibration
reverberates in every man’s breast; these primordial images dwell
in everyone as they are the property of all mankind.* This secret
power is like a spell, like magic, and causes elevation just as much
as seduction. It is characteristic of primordial images that they
take hold of man where he is utterly human, and a power seizes
him, as if the bustling throng were pushing him. And this hap-
pens even if individual understanding and feeling rise up against
it. What is the power of the individual against the voice of the
whole people in him? He is entranced, possessed, and consumed.
Nothing makes this effect clearer than the serpent. It signifies
everything dangerous and everything bad, everything nocturnal
and uncanny, which adheres to Logos as well as to Eros, so long
as they can work as the dark and unrecognized principles of the
unconscious spirit.

The house represents a fixed abode, which indicates that
Logos and Eros have permanent residence in us.

Salome is represented as the daughter of Elijah, thus
expressing the order of succession. The prophet is her producer,
she emanates from him. The fact that she is assigned to him as
a daughter indicates a subordination of Eros to Logos. Although
this relation is very frequent, as manifested by the constancy of
this primordial image, it is nevertheless a special case that possesses
no general validity. For if these were two opposed principles,
one could not arise from the other and thus depend on it. Salome
is hence apparently no (complete) correct embodiment of Eros,
but a variety of the same. (This supposition is later confirmed.)
That she is actually an incorrect allegory for Eros also stems from
the fact that she is blind. Eros is not blind, since he regulates, just
as well as Logos does, all fundamental activities of the soul. The
blindness indicates her incompleteness and the absence of an
essential quality. By virtue of her shortcoming she depends upon
her father.

The indistinct glittering walls of the hall point to something
unrecognized, perhaps something valuable that wakens curiosity
and attracts attention. In this manner, creative involvement is
woven even deeper into the image, so that an even greater anima-
tion of the dark background becomes possible. Such enhanced
attention gives rise to the image of an object, which to all intents
and purposes expresses concentration, namely the image of a
crystal, which has been used to produce such visions since time
immemorial. These figures, which at first are incomprehensible
to the beholder, evoke dark processes in his soul, which to a cer-

I The page numbers refer to the Corrected Draft. This corresponds to pp. 245—248 above.
2 Jung here employs a metaphor used by Jacob Burkhardt to describe the primordial images of Faust and Oedipus, which he had cited in Transformations and Symbols of the

Libido (1912, CW B, §56n).
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tain extent lie even deeper (such as in the vision of blood), and
whose perception requires an aid like the crystal. As has been
said, however, this expresses nothing else than an even stronger
concentration of creative attention.

A figure like the prophet, which is clear and complete in
itself, arouses less curiosity than the unexpected form of blind
Salome, which is why one may expect that the formative process
will first address the problem of Eros. Hence an image of Eve
appears first, together with images of the tree and the serpent.
This apparently refers to temptation, as already encapsulated in
the figure of Salome. Temptation brings about a further movement
toward the side of Eros. This in turn forebodes many adventurous
possibilities, for which the wandering of Odysseus is the fitting
image. This image stimulates and invites adventurousness; it is
as if a door opened to a new opportunity to free the gaze from the
dark confinement and depths in which it was held fast. Hence
the vision opens onto a sunny garden, whose red blooming
trees represent a development of erotic feeling, and whose wells
mean a steady source. The cool water of the well, which does
not inebriate, indicates the Logos. (Therefore Salome also speaks
later of the deep “wells” of the prophet.) This suggests that the
development of Eros also means a source of knowledge. And with
this Elijah begins to speak.

Logos undoubtedly has the upper hand in this, my case, since
Elijah says that he and his daughter have always been one. Yet
Logos and Eros are not one, but two. In this case, however, Logos
has blinded and subjugated Eros. But if this is the case, then the
necessity will also arise to free Eros from the clutch of Logos, so
that the former will regain vision. Therefore Salome turns to me,
because Eros is in need of help, and because I have apparently
been enabled to behold this image for precisely this reason. The
soul of the man is more inclined to Logos than to Eros, which is
more characteristic of the essence of the woman. The subjugation
of Eros through Logos explains not only the blindness of Eros but
also the somewhat strange fact that Eros is represented precisely
by the not-so-pleasing figure of Salome. Salome denotes bad
qualities. She brings to mind not only the murder of the holy one
but also the incestuous pleasure of the father.

A principle always has the dignity of independence. But if
this dignity is taken from it, it is debased and then assumes a
bad form. We know that psychic activity and qualities that are
deprived of development through repression degenerate and
thus become bad habits. Either an open or secret vice takes the
place of a well-formed activity and gives rise to a disunity of
the personality with itself, signifying a moral suffering or a real
sickness. Only one way remains open to whoever wants to free
himself from this suffering: he must accept the repressed part of
his soul, he must love his inferiority, even his vices, so that what
is degenerate can resume development.

Wherever Logos rules, there is order but too much persistence.
The allegory of paradise where there is no struggle and therefore
no development is fitting here. In this condition the repressed
movement degenerates and its value is lost. This is the murder
of the holy one, and the murder happens because, like Herod,
Logos cannot protect the holy one on account of his own weak-
ness, because he can do nothing else than hold onto himself, thus
inducing the degeneration of Eros. Only disobedience against
the ruling principle leads out of this condition of undeveloped
persistence. The story of paradise repeats itself, and hence the

3 This corresponds to pp. 245—248 above.

serpent winds its way up the tree because Adam should be led
into temptation.

Every development leads through the undeveloped, but
capable of development. In its undeveloped condition it is almost
worthless, while development represents a highest value that is
unquestionable. One must give up this value or at least apparently
give it up to be able to attend to the undeveloped. But this stands
in the sharpest contrast to the developed, which perhaps rep-

‘resents our best and highest achievement. The acceptance of the

undeveloped is therefore like a sin, like a false step, a degeneration,
a descent to a deeper level; in actual fact, however, it is a greater
deed than remaining in an ordered condition at the expense of the
other side of our being, which is thus at the mercy of decay.

pp. 103—119°

The scene of the action is the same place as in the first image. The
allusion to a crater heightens the impression of a large cavity that
reaches far down into the interior of the earth; this depth is not
inactive, but violently discharges all kinds of matter.

Since Eros poses the most serious problem at first, Salome
enters the scene, blindly groping her way toward the left. Even what
appear to be negligible details are important in such visionary
images. The left is the side of the inauspicious. This suggests that
Eros does not tend toward the right, the side of consciousness,
conscious will and conscious choice, but toward the side of the
heart, which is less subject to our conscious will. This movement
toward the left is emphasized by the fact that the serpent moves
in the same direction. The serpent represents magical power,
which also appears where animal drives are aroused imperceptibly
in us. They afford the movement of Eros the uncanny emphasis
that strikes us as magical. Magical effect is the enchantment and
underlining of our thought and feeling through dark instinctual
impulses of an animal nature.

The movement toward the left is blind, that is, without
purpose and intention. It hence requires guidance, not by
conscious intention but by Logos. Elijah calls Salome back. Her
blindness is an affliction, and as such demands healing. Closer
scrutiny at least partially invalidates the prejudice against her.
She seems to be innocent, and perhaps her badness ought to be
attributed to her blindness.

Logos asserts its power over Eros by calling back Salome. The
serpent also obeys Logos. It rests with Logos and Eros to emphasize
the power and significance of this image. A natural consequence
of this magical, powerful view of the union of Logos and Eros is
the strongly felt smallness and insignificance of the I, which finds
expression in a sense of boyishness.

It appears as if the movement toward the left, following
blind Eros, is not possible, or effectively disallowed, without the
intervention of Logos. From the perspective of Logos, following
a movement blindly is a sin, because it is one-sided and violates
the law that man must forever strive for the highest degree of
consciousness. Therein lies his humanity. The other he has in
common with animals. Jesus also says, “If you know what you are
doing, you are blessed; if you do not know what you are doing,
you are damned.”™ The movement toward the left would be
possible and permitted only if a conscious, seeing notion of it

‘existed. Formulating such a notion is not possible without the

intervention of Logos.

4 This sentence is an apocryphal insertion to Luke 6:4, from the Codex Bezae, “Man, if indeed you know what you are doing, happy are you; but if not, you are accursed
and a transgressor of the law” J. K. Elliot, ed., The Apocryphal New Testament, p. 68. In 1952, Jung cited it in Answer to Job (CW 11, §696).



The first step toward developing such a notion is to become
conscious of the goal or intention of the movement. Hence Elijah
asks about the intention of the I. And it must admit its blindness,
that is, its ignorance about intention. The only recognizable
thing is a longing, a wish, to unravel the embroilment caused by
the first image.

Such making conscious stirs a vague sense of happiness in
Salome. Understandably so, since consciousness means insight,
that is, a healing of her blindness. Thus a step toward attaining
the healing of Eros is taken.

At first the I remains in its inferior position, since its ignorance
prevents it from surveying the further development of its problem.
Nor would it know which direction to take, since it has never
cast its gaze into the depths of its psychic substratum, but has
seen only what meets the eye and recognized only the powers
of consciousness and the conscious world as effective forces,
half-consciously denying its inner impulses. Faced with its own
depths, such an I can only feel embarrassed. Its belief in a conscious
upperworld had been so firm that going down into the depths of
the self is like guilt, a betrayal of conscious ideals.

But since its desire to unravel the embroilment is greater than
its aversion to its own inferiority, the I entrusts itself to the guidance
of Logos. Since nothing comes into view that could answer the
question raised, even greater depths must evidently be opened up.
This in turn occurs with the help of the crystal, that is, through
the utmost concentration of expectant attention. The first image
to appear in the crystal is the mother of God with child.

This image is obviously related, and opposed, to the vision of
Eve in the first image. Just as Eve represents carnal temptation
and carnal motherhood, the mother of God stands for carnal
virginity and spiritual motherhood. The first direction would be
a movement of Eros toward the flesh, the latter toward the spirit.
Eve is an expression of the carnal side, whereas Mary expresses
the spiritual side of Eros. As long as the I saw only Eve, it was
blind. The evocation of awareness, however, affords a spiritual
view of Eros. In the first case the I became an Odysseus on an
adventurous journey, which concludes with the aging man’s
return to Penelope, the motherly woman.

In the latter case the I is depicted as Peter, the chosen rock
upon which the Church is to be founded. The key as the symbol
of the power of binding and loosing buttresses this idea, and
leads one to the image of the pope as God’s governor on earth
with a threefold crown.

Undoubtedly, the I becomes involved in a movement toward
spiritual power, as attested by the one-sidedness of the movement.
The vision of Eve leads astray, to adventurous odyssey, to Circe
and Calypso. The vision of the mother of God, on the other
hand, turns desire away from the flesh and toward the humble
veneration of the spirit. Eros is subject to error in the flesh, but
in the spirit it rises above the flesh and the inferiority of carnal
error. It therefore almost imperceptibly becomes the spirit, the
power over the flesh in the guise of love, and thus spiritual power
casts off the mantle of love; although the former believes it loves
the spirit, in effect it rules the flesh. And the more powerful it is,
the less loving it is. And the less it loves the spirit, the more it is
carnal power. On account of its power over the flesh, the love of
the spirit thus becomes a secular power-drive in spiritual guise.

Christ overcame the world by burdening himself with its
suffering. But Buddha overcame both the pleasure and suffering
of the world by disposing of both. And thus he entered into
nonbeing, a condition from which there is no return. Buddha
is an even higher spiritual power, that derives no pleasure from
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controlling the flesh, since he has altogether moved beyond
pleasure and suffering. Passion, whose conquest still requires so
much effort in the case of Christ and does so incessantly and in
ever greater measure, has left Buddha and surrounds him as a
blazing fire. He is both unaffected and untouchable.

But if the living I approaches this condition, its passion may
leave it, though it will not die. Or are we not our passion? And
what happens to our passion when it leaves the I?> The I is
consciousness, which only has eyes in front. It never sees what
is behind it. But that is where the passion it has overcome in
front regroups. Unguided by the eye of reason, unmitigated
by humaneness, the fire becomes a devastating, bloodthirsty
Kali, who devours the life of man from within, as the mantra
of her sacrificial ceremony says: “Hail to you, O Kali, triple-
eyed Goddess of dreadful aspect, from whose throat hangs a
necklace of human skulls. May you be honored with this blood!”
Salome must of course despair of this end, which would like to
turn Eros into spirit, since Eros cannot exist without the flesh. In
resisting the inferiority of the flesh, the I resists its female soul,
which represents everything that strives to suppress conscious-
ness, against spirit. Thus this path also results in an opposition.
Hence the I returns from beholding the figures embodying
its conflict.

Logos and Eros are reunited, as if they had overcome the
conflict between spirit and flesh. They appear to know the solution.
The movement toward the left, which started from Eros at the
beginning of the image, now commences from Logos. He starts
moving toward the left, to complete with seeing eyes what began
in blindness. At first this movement leads into greater darkness,
which is then still somewhat illumined by the reddish light. The
color red points to Eros. While it does not emit a bright light,
Eros at least provides an opportunity to recognize something,
perhaps even merely by inducing a situation in which man can
recognize something, provided Logos assists him.

Elijah leans against the marble lion. The lion as a royal animal
signifies power. The stone suggests unshakeable firmness,
thereby expressing the power and solidity of Logos. Once again

. awareness commences first, although now in.greater depths and

in renewed surroundings. Here the I experiences its smallness
even more as it is even further removed from the world it knows,
where it is conscious of its value and meaning. In these new
surroundings there is nothing to remind it of its meaning. Hence
it is obviously overwhelmed by so much otherness, which so
completely eludes its own discretion. Elijah assumes control of
developing awareness.

As the crystal visions have shown, the idea that should be
conveyed to consciousness is an idea of spiritual power, that
is, the T was tempted to arrogate prophethood. But this idea
encountered such a feeling of resistance that it could not assert
itself against consciousness. Hence it remained behind the
curtain. But since the I could not follow Eros blindly, it sought
at least to exchange spiritual power for this loss—as observed
so very often in human life! It is almost inevitable that such a
great loss, like that of Eros, presses man to search for a substitute
at least in the sphere of power. This occurs in such an uncanny,
cunning manner that the I mostly fails to notice the ruse. Which
explains why the I as a rule cannot enjoy its power, since it does
not possess power, but is possessed by the power-devil. In this
case it would have been easy for the I to grasp the fact that Elijah
imposes himself with such living reality, and lay claim to this
figure as a personality valuable in itself. But awareness has
forestalled this deception.
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The appearance of living figures should not be taken personally,
even though one is obviously inclined to assume responsibility
Yfor them. In reality such figures belong just as much or little
to our personality as our hands and feet. The mere presence of
hands or feet is not characteristic of personality. If anything
about them is characteristic, it is merely their individual character.
It is thus characteristic of the I that the old man and the young
maiden are called Elijah and Salome; they might just as well
have been called Simon Magus and Helena. What is significant,
however, is that they are biblical figures. As proven later, this is
one of the peculiarities of the psychic entanglement belonging to
this moment.

The awareness of the alluring idea of spiritual power shifts
the question of Eros into the foreground again, once more in a
new form: both the possibility indicated by Eve and the one
represented by Mary are ruled out. Hence the third possibility
remains, namely filial relationship, which avoids the two extremes
of the flesh and the spirit: Elijah as the father, Salome as the
sister, the I as the son and brother. This solution corresponds to
the Christian notion of childhood in God. Salome—as Mary—
makes up the as-yet-absent mother in what is a formidably
ensnaring manner. This has a corresponding effect on the I. There
is something undeniably cathartic about the Christian solution—
because it seems to be altogether possible. There is a child in
each of us; in the elderly, it is even the only thing still alive.
One can have recourse to the childlike anytime, on account of
its inexhaustible freshness and adherence. Everything, even the
most ominous, can be rendered harmless through retranslation
into the childlike. After all, we do this often enough in everyday
life. We even manage to tame a passion by leading it back to
the childlike, and perhaps the flame of passion collapses in
a childlike lament even more often. Thus there are many
prospects for which the childlike can seem to be a satisfactory
remedy, including not least the far-reaching effect of our
Christian education, which hammers into us the notion of
childhood in hundreds of mantras and hymns.

Salome’s remark that Mary is their mother must thus appear
even more devastating. Since this prevents the childlike solution
from developing, it immediately prompts another thought: If
Mary is the mother, then inescapably I must be Christ. The childlike
solution would have canceled all reservations: Salome would
no longer pose a threat, since she would be only the little
sister. Elijah would be the caring father, whose wisdom and
foresight would have left the I to its own devices with
childlike trust.

But this is the unfortunate drawback constituted by childhood
as a solution: every child wishes to grow. Being a child involves
the burning desire and impatience for future adulthood. If we
return to being a child for fear of the dangers of Eros, the
child will want to develop toward spiritual power. But if we flee
into childhood for fear of the dangers of the spirit, we fall into
arrogating the power of Eros.

The condition of spiritual childhood constitutes a transition
in which not everyone can remain. In this case it stands to
reason that Eros demonstrates to the I the impossibility of
being a child. One might think that it is not that awful to
renounce the condition of childhood. But only those who
fail to grasp the consequences of this renunciation think that
way. It is not the loss of immemorial Christian views and the
religious possibilities they ensured—many bear this loss all too
easily—but rather that what is renounced refers to the much more
- profound attitude that far transcends the Christian outlook,

which provides individual life and thought with a tried and
tested direction. Even if one has long abstained from Christian
religious practice and has long ceased to regret this loss, one
continues to behave intuitively as if the original views still
existed by right. One fails to consider that a discarded world-
view needs to be replaced by a new one; in particular one fails
to be clear about the fact that renouncing the Christian outlook
erodes present-day morals. Renouncing childhood means that
no emotional or habitual dependence on hitherto valid moral
views any longer exists. The hitherto valid view has arisen from
the spirit of the Christian worldview.

Notwithstanding all free thinking, our attitude to Eros, for
instance, remains the old Christian view. We can now no longer
bide our time peacefully without questioning and doubt, or else
we will remain in the state of childhood. If we merely reject the
dogmatic view, our liberation from the well-established will be
merely intellectual, whereas our deeper feeling will persist on
the old path. Most people, however, are unaware of how this sets
them at odds with themselves. But later generations will become
increasingly aware of this. Yet those who notice this will realize
with horror that renouncing resumed childhood ousts them
from our present times and that they can no longer follow any
of the traditional ways. They enter uncharted territory, which
has neither paths nor boundaries. They lack any direction, since
they have forsaken all established bearings. This realization,
however, dawns upon very few, since the vast majority makes do

‘with half measures, and remains unperturbed by the stupidity of

their spiritual condition. But then tepidity and slackness is not
to everyone’s taste. Some would rather abandon themselves to
despair than adhere to a worldview completely removed from
the well-trodden paths of their habitual behavior. They would
rather venture into a pathless, dark land at the risk of perishing
there, even if this should outrage all their cowardice.

When Salome remarks that Mary is their mother, which
means that the I is Christ, this means in brief that the I has
left the state of Christian childhood and has taken the place of
Christ. Nothing could be more absurd, of course, than to assume
that the I thus would be presuming excessive importance; on
the contrary, it takes up a decidedly inferior position. Previously
it had the advantage of being part of the crowd rallying behind
a powerful figure, but now it has exchanged that for solitude
and forlornness, rendering it as alien and lonely in its world as
Jesus was in his, without possessing that great man’s outstanding
attributes. Being at odds with the world requires greatness,
but the I experiences its almost ludicrous meagerness. Which
explains its horror at Salome’s revelations.

Whoever steps beyond the Christian outlook, yet does so
definitely, falls into a seeming abyss, an utmost solitude, and
lacks any means of hiding the fact. Of course one would like to
persuade oneself that this is not all that bad. But it is.
Abandonment is about the worst thing that can happen to man’s
herd instinct, not to mention the daunting task with which
we thus burden ourselves. Destruction is easy, but rebuilding
is difficult. ,

Thus the image ends with a sense of gloom, which stands
opposed, however, to the tall, quietly burning flame encircled
by the serpent. This view denotes devotion coupled with the
magical compulsion expressed by the serpent. Thus an effective
counterpart is set against the disquieting sense of doubt and fear,
as if someone were saying, “Of course your [ is full of unease and
doubt, but the constant flame of devotion burns in you more
strongly and the compulsion of your fate is more powerful.”



pp. 127—-150°

The far-reaching premonitions of the second image plunged the
I into a chaos of doubt. Hence an understandable desire arose to
rise above the confusion to attain greater clarity, as expressed in
the image of the beetling mountain ridge. Logos appears to be
leading the way. What occurs next is the image of two opposites,
expressed by two serpents and the separation of day and night.
Daylight signifies good, whereas darkness represents evil. As
compelling forces, both assume the figure of serpents. Therein
lies concealed an idea that subsequently assumes great importance:
whoever encountered a black serpent would have been no less
surprised at encountering a white one. Color does not dispel
fear. What this suggests is that perhaps an equally dangerous,
bewitching power resides in good as in evil. Essentially, the
good needs to be regarded as an inherently no-less-dangerous
principle than evil. In any event, the I could decide to approach
the white serpent just as little as the black one, even though

5 This refers to pp. 251-254.
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it believes it can or must by all means entrust itself more to
good than to evil. But the I is rooted to the spot halfway,
transfixed, and observes the struggle between the two principles—
within itself.

The fact that the I remains in this middle position implies the
advance of evil, since anything but unconditional surrender to the
good impairs it. This finds expression in the attack of the black
serpent. But the fact that the I does not partake of evil constitutes
a victory for the good. This finds expression in the black serpent
growing a white head.

The disappearance of the serpent denotes that the opposition
of good and evil has become ineffective, that is, that at least it has
lost its immediate significance. For the I this means a release from
the unconditional power of the hitherto abiding moral point
of view in favor of a middle position freed from the pair of
opposites. But neither clarity nor a clear view has been gained
thereby; hence the ascent continues to the final point of elevation,
which might grant the longed-for outlook.



Appendix C

The following is an entry from Black Book 5, which gives a
preliminary sketch of cosmology of the Septem Sermones.

16. 1. 16.

The force of the God is frightful.

“You shall experience even more of it. You are in the second
age. The first age has been overcome. This is the age of the
rulership of the son, whom you call the Frog God. A third age will
follow, the age of apportionment and harmonious power.”

My soul, where did you go? Did you go to the animals?

I bind the Above with the Below. I bind God and animal.
Something in me is part animal, something part God, and a third
part human. Below you serpent, within you man, and above you
God. Beyond the serpent comes the phallus, then the earth, then
the moon, and finally the coldness and emptiness of outer space.

Above you comes the dove or the celestial soul, in which
love and foresight are united, just as poison and shrewdness are
united in the serpent. Shrewdness is the devil’s understanding,
which always detects smaller things and finds chinks where you
suspect none.

If T am not conjoined through the uniting of the Below and
the Above, I break down into three parts: the serpent, and in that
or some other animal form I roam, living nature daimonically,
arousing fear and longing. The human soul, living forever within
you. The celestial soul, as such dwelling with the Gods, far from
you and unknown to you, appearing in the form of a bird. Each of
these three parts then is independent.

Beyond me stands the celestial mother. Its counterpart is the
phallus. Its mother is the earth, its goal is the heavenly mother.

The celestial mother is the daughter of the celestial world. Its
counterpart is the earth.

The celestial mother is illuminated through the spiritual sun.
Its counterpart is the moon. And just as the moon is the cross-
ing to the dead of space, the spiritual sun is the crossing to the
Pleroma, the upper world of fullness. The moon is the God’s
eye of emptiness, just as the sun is the God’s eye of fullness. The
moon that you see is the symbol, just as the sun that you see. Sun
and moon, that is, their symbols, are Gods. There are still other
Gods; their symbols are the planets.

The celestial mother is a daimon among the order of the Gods,
an inhabitant of the heavenly world.

The Gods are favorable and unfavorable, impersonal, the souls of
stars, influences, forces, grandfathers of souls, rulers in the heavenly
world, both in space and in force. They are neither dangerous nor
kind, strong, yet humble, clarifications of the Pleroma and of the
eternal emptiness, configurations of the eternal qualities.

Their number is immeasurably great and leads over to the one
supreme fundamental, which contains all qualities in itself and
itself has none, a nothing and everything, the complete dissolution
of man, death and eternal life.

Man becomes through the principium individuationis. He strives
for absolute individuality, through which he ever increasingly
concentrates the absolute dissolution of the Pleroma. Through
this he makes the Pleroma the point that contains the greatest

tension and is itself a shining star, immeasurably small, just as
the Pleroma is immeasurably great. The more concentrated
the Pleroma becomes, the stronger the star of the individual
becomes. It is surrounded by shining clouds, a heavenly body in
the making, comparable to a small sun. It emits fire. Therefore it
is called: eyo [eyi] cvpmhovol vy aoctp.’ Just like the sun, which
is also such a star, which is a God and grandfather of souls, the star
of the individual is also like the sun, a God and grandfather of the
souls. He is visible from time to time, just as I have described him.
His light is blue, like that of a distant star. He is far out in space,
cold and solitary; since he is beyond death. To attain individuality,
we need a large share of death. Therefore it is called e ot eote,?
since just as an innumerable number of men rule the earth, so a
countless number of stars and of Gods rule the celestial world.

To be sure, this God is the one who survives the death of men.
To him for whom solitude is Heaven, he goes to Heaven; to him
for whom it is Hell, he goes to Hell. Whoever does not follow
the principium individuationis to its end becomes no God, since he
cannot bear individuality.

The dead who besiege us are souls who have not fulfilled the
principium individuationis, or else they would have become distant
stars. Insofar as we do not fulfill it, the dead have a claim on us
and besiege us and we cannot escape them. [Image]?

The God of the frogs or toads, the brainless, is the uniting of
the Christian God with Satan. His nature is like the flame; he is
like Eros, but a God; Eros is only a daimon.

The one God, to whom worship is due, is in the middle.

You should worship only one God. The other Gods are unimport-
ant. Abraxas is to be feared. Therefore it was a deliverance when he
separated himself from me. You do not need to seek him. He will
find you, just like Eros. He is the God of the cosmos, extremely
powerful and fearful. He is the creative drive, he is form and
formation, just as much as matter and force, therefore he is
above all the light and dark Gods. He tears away souls and casts
them into procreation. He is the creative and created. He is the
God who always renews himself, in days, in months, in years, in
human life, in ages, in peoples, in the living, in heavenly bodies.
He compels, he is unsparing. If you worship him, you increase his
power over you. Thereby it becomes unbearable. You will have
dreadful trouble getting clear of him. The more you free yourself
from him, the more you approach death, since he is the life of
the universe. But he is also universal death. Therefore you fall
victim to him again, not in life but in dying. So remember him,
do not worship him, but also do not imagine that you can flee
him since he is all around you. You must be in the middle of
life, surrounded by death on all sides. Stretched out, like one
crucified, you hang in him, the fearful, the overpowering,

But you have in you the one God, the wonderfully beautiful
and kind, the solitary, starlike, unmoving, he who is older and
wiser than the father, he who has a safe hand, who leads you
among all the darknesses and death scares of dreadful Abraxas.
He gives joy and peace, since he is beyond death and beyond what
is subject to change. He is no servant and no friend of Abraxas.
He himself is an Abraxas, but not unto you, but in himself and his
distant world, since you yourself are a God who lives in faraway
realms and who renews himself in his ages and creations and
peoples, just as powerful to them as Abraxas is to you.

You yourself are a creator of worlds and a created being,

1 “I am a star, wandering about with you.”—A citation from the Mithras Liturgy (Albrecht Dieterich, Eine Mithrasliturgie [Leipzig: B. G. Teubner, 1903], p. 8, line §). Jung

carved the continuation of this sentence on his stone at Bollingen.

2 “You are Gods.” This is a citation from John 10:34: “The Jews answered him, saying, for a good work we stone thee not; but for blasphemy; and because that thou, being
a man, makesth thyself God. Jesus answered them, Is it not written in your law, I said, Ye are gods?”

. 3 Sketch of Systema Munditotius; see Appendix A.



You have the one God, and you become your one God in the
innumerable number of Gods.

As a God, you are the great Abraxas in your world. But as a
man you are the heart of the one God who appears to his world
as the great Abraxas, the feared, the powerful, the donor of
madness, he who dispenses the water of life, the spirit of the tree
of life, the daimon of the blood, the death bringer.

You are the suffering heart of your one star God, who is
Abraxas to his world.

Therefore because you are the heart of your God, aspire
toward him, love him, live for him. Fear Abraxas, who rules over
the human world. Accept what he forces upon you, since he is
the master of the life of this world and none can escape him. If
you do not accept, he will torment you to death and the heart of
your God will suffer, just as the one God of Christ suffered the
heaviest in his death.

The suffering of mankind is without end, since its life is
without end. Since there is no end where none sees an end. If
mankind has come to an end, there is none who would see its
end and none who could say that mankind has an end. So it has
no end for itself, but it certainly does for the Gods.

The death of Christ took no suffering away from the world,
but his life has taught us much; namely, that it pleases the
one God if the individual lives his own life against the power of
Abraxas. The one God thus delivers himself from the suffering
of the earth into which his Eros plunged him; since when the
one God saw the earth, he sought its procreation, and forgot
that a world was already given to him in which he was Abraxas.
So the one God became human. Therefore the one in turn
pulls man up to him and into him, so that the one becomes
complete again.

But the freeing of man from the power of Abraxas does not
follow man’s withdrawing from the power of Abraxas—no one
can pull away from it—but through subjugating himself to it.
Even Christ had to subjugate himself to the power of Abraxas,
and Abraxas killed him in a gruesome manner.

Only by living life can you free yourself from it. So live it to
such a degree that it befits you. To the degree that you live i,
you also fall victim to the power of Abraxas and his dreadful
deceptions. But to the same degree the star God in you gains
in longing and power, in that the fruit of deception and human
disappointment falls to him. Pain and disappointment fill the
world of Abraxas with coldness, all of your life’s warmth slowly
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sinks into the depths of your soul, into the midpoint of man,
where the far blue starlight of your one God glimmers.

If you flee Abraxas from fear, you escape pain and disappoint-
ment and you remain terrified, that is, out of unconscious love
you cling to Abraxas and your one God cannot catch fire. But
through pain and disappointment you redeem yourself, since
your longing then falls of its own accord like a ripe fruit into the
depths, following gravity, striving toward the midpoint, where
the blue light of the star God arises.

So do not flee from Abraxas, do not seek him. You feel
his coercion, do not resist him, so that you shall live and pay
your ransom.

The works of Abraxas are to be fulfilled, for consider that in
your world you yourself are Abraxas and force your creature to
fulfil your work. Here, where you are the creature subjugated to
Abraxas, you must learn to fulfill the work of life. There, where
you are Abraxas, you compel your creatures.

You ask, why is all this so? I understand that it seems
questionable to you. The world is questionable. It is the unending
infinite folly of the Gods, which you know is unendingly wise.
Surely it is also a crime, an unforgivable sin, and therefore also the
highest love and virtue.

So live life, do not flee Abraxas, provided that he compels you
and you can recognize his necessity. In one sense I say to you: do
not fear him, do not love him. In another sense I say: fear him,
love him. He is the life of the earth, that says enough.

You need to recognize the multiplicity of the Gods. You
cannot unite all into one being. As little as you are one with the
multiplicity of men, just so little is the one God one with the
multiplicity of the Gods. This one God is the kind, the loving,
the leading, the healing. To him all your love and worship is due.
To him you should pray, you are one with him, he is near you,
nearer than your soul.

I, your soul, am your mother, who tenderly and frightfully
surrounds you, your nourisher and corrupter; I prepare good
things and poison for you. I am your intercessor with Abraxas. I
teach you the arts that protect you from Abraxas. I stand between
you and Abraxas the all-encompassing. I am your body, your
shadow, your effectiveness in this world, your manifestation in
the world of the Gods, your effulgence, your breath, your odor,
your magical force. You should call me if you want to live with
men, but the one God if you want to rise above the human world
to the divine and eternal solitude of the star.






